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Abstract 

This essay examines the themes of feminism and ecofeminism in a few of 

Taslima Nasreen's works, examining how she challenges environmental 

exploitation and patriarchal oppression as intertwined systems of power. The 

study emphasises Nasreen's depiction of women's struggles, their defiance of 

social norms, and the connections between ecological degradation and female 

subjugation through a close reading of her novels and essays. The essay also 

looks at how Nasreen's feminist voice supports environmental and gender 

justice, which is consistent with ecofeminist ideas.  
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The term feminism has its origin from the Latin word ‘Femina’ meaning ‘Woman’, and 

there by refers to the advocacy of woman’s right, status and power at par with men.  In other 

words, it relates to the belief that woman should have the same social economic and political 

rights as men. The term became popular as early as 20th century struggles for securing woman’s 

suffrage or voting rights in the western countries and the well organized socio-political 

movement for women’s emancipation from the patriarchal oppression. A general definition 

might state that it is the belief that women, purely and simply because they are women, are 

treated inequitably within a society which is organised to prioritise male viewpoints and 

concerns. Within this patriarchal paradigm, women become everything men are not: where men 

are regarded as strong, women are weak; where men are rational, they are emotional; where men 

are active, they are passive; and so on. Under this rationale, which aligns them everywhere with 

negativity, women are denied equal access to the world of public concerns as well as of cultural 

representation. Put simply, feminism seeks to change this situation. 

 

 Although there had been other proto-feminist treatises, such asMary Astell’s A Serious 

Proposal to the Ladies (1694), Wollstonecraft’s was the first to issue an outspoken rallying cry to 

middle-class women, especially mothers, as major influences on society. Mrs Sarah Ellis’s 

immensely successful Women of England (1839), which was followed by The Mothers of 

England (1842) and The Daughters of England (1843) were designed to inspirit women with a 

sense of strength. The next significant stage of the debate about women’s rights occurred in the 

1860s, in the polemical opposition of John Ruskin (1819–1900) and John Stuart Mill (1806–73). 
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Mill’s treatise, The Subjection of Women (1869), was published only a few years after Ruskin’s, 

but seems to belong to a different century. Mill’s experience of women was perhaps as odd as 

Ruskin’s. 

Kumari Jayawardena, a well known Asian writer and critic, in her pioneer work on 

Feminist movements in Asia, in the late 19th and earth 20th century, defines Feminism as 

embracing movements of equality within the current system and significant struggles, that have 

attempted to change the system.She assets this movement as The formulation and consolidation 

of national identities which mobilized anti—imperialist movements during the independence 

struggle, and the remaking of pre-capitalist religion and feudal structures in attempts to 

‘Modernize’ the third world societies. The rich history of women’s movements in Eastern Asia 

has been well documented by scholars. But it is almost impossible to separate ‘the history of 

action from the history of ideas’.  

 Nasreen’s Work was with the continual interaction with sociological changes and that of 

multidimensional approaches of feminism and ecofeminism.  Taslima Nasreen, like other 

Feminist, throws a challenge on the age-long tradition of gender differentiation. She attempts to 

explore and find a new social order to find pertinent resolves to the real life problems in the light 

of traditionally-gendered role-playing. Her woman has always been projected as a secondary and 

inferior human being. The bias against her women can be seen right away, from the description 

in her book  My Girlhood.   

Nasreen believed that women had been poor victims of Male oppression and exploitation 

and expressed anger and strong resentment against injustice done to womankind. From 

demonstrative protests on the streets against oppression of women, Taslima Nasreen’s feminism 

soon entered the academic circles, and became an important subject of literary debate and 

discussion. 

Western social practices around nature  described a transition from an organic orientation 

to a mechanical one, which latter heralded by the Scientific Revolution. Tasmima Nasreen 

considers female and that this gendering worked to the advantage of women before the Scientific 

Revolution, it has now come to be seen as an inert entity to be controlled. In Taslima Nasreen’s 

ecofeminism, the fact of being a woman is understood to lie at the base of one’s experience of 

ecological degradation; of one’s interests in ecological protection, preservation, and 

reconstruction; and of one’s “special” ecological consciousness. In part a response to the need to 

include considerations of racism and colonialism, Vandana Shiva’s Staying Alive(1988) 

represented an important moment in the unfolding of ecofeminist analysis. In it, Shiva argued 

that development was a project of Western patriarchy. Relying heavily on earlier ecofeminist 

analyses of dualism and difference but adding a significant analysis of development as one of the 

logics of patriarchy thus far relatively unaddressed by ecofeminists, Shiva maintained that not 

only could the oppressions of women and nature be linked to oppressive dualistic constructions 

of the Other, but so too could racism and colonialism. Development, she argued, was in fact 

“mal(e)development,” the domination of the feminine principle by the masculine. All problems 

of oppression, including the physical destruction of the earth apparent in most development 

projects, could be traced to capitalist-embedded dualism; women, as the sustainers of life—most 

obviously in countries of the South—needed to be empowered in order to reassert the importance 

of the devalued feminine principle against the overvalued patriarchal logic of technological 

development and economic growth. 

Taslima nasreen’s  analysis was her characterization of the standpoint from which to 

understand the experiences of women and nature and to locate resistance to the root patriarchal 
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problem as a space marginal to patriarchal practices. This logic came to have an important 

influence on much subsequent ecofeminist work. Rather than consider the feminist ecological 

standpoint an achievement of political Taslima Nasreen’s analysis held that such a standpoint 

could be accessed quite directly in the daily lives and ecological knowledges of the women most 

marginalized and oppressed by patriarchal domination. For women living their lives in the 

proverbial belly of the Western patriarchal beast, such direct access was not likely. For women 

whose lives were most marginal to and oppressed by the power and temptations of capitalist 

development and whose practices in relation to nature were not yet fully contaminated by them, 

an “ecofeminist” standpoint was far more transparent, and even far more truthful, than those of 

Western women.  

Taslima Nasreen’s, the ideal standpoint for ecofeminism was constructed in a way that 

focused on dualized characteristics considered feminine in contemporary Brown  middle-class 

heterosexual discursive ideals and on experiences understood as generally shared among Brown 

Eastern middle-class heterosexual women . The reliance on images of nurturance, healing, and 

empathy supposedly grounded in a particular experience of reproductive labour was especially 

telling; even if these images are the product of a particularly Eastern patriarchy, they are 

somehow real and valuable and relatively universal women’s experiences of nature throughout 

the world. Again, this set of assumptions clearly finds its roots in cultural feminism. 

Taslima Nasreen’s socialist ecofeminism came to focus on the ways inwhich patriarchal 

domination has circumscribed and eroded women’s traditionalactivities in nature: production of 

immediate needs, reproductionof daily life, and reproduction of the species itself, all as mediated 

byproductiverelations. In this regard, Taslima Nasreen’s analysis represented an 

importantdivergence from cultural ecofeminism. It was no longer enough tospeak of patriarchy, 

because capitalism was clearly a crucial element inthe oppression of both women and nature. In 

addition, Taslima Nasreen’s view of reproduction was quite different from that of her 

predecessors andclearly more oriented to survival than to some inherently nurturant set 

ofproperties. For example, Merchant did not consider reproduction to be asite of nature; she 

emphasized the ways in which reproduction is a socialprocess and involves a transformation of 

nature, but in a way differentfrom production.While clearly critical of and more sophisticated 

than accounts focusedon patriarchal dualism, and while leading away from biologically 

reductionistaccounts of women’s relations to nature, Taslima Nasreen’s  analysis 

remainedgrounded in a logic of identity that is very similar to the oneexpressedin earlier 

ecofeminist writings. In fact, Taslima Nasreen’s  analysisisstrikingly similar to Hartsock’s in its 

particular invocation of a feminist: 

As producers and reproducers of life, women in tribal and traditional cultures over 

the centuries have had highly significant interactions with the environment. As 

gatherers of food, fuel, and medicinal herbs; fabricators ofclothing; planters, 

weeders, and harvesters of horticultural crops; tenders of poultry; preparers and 

preservers of food; and bearers and caretakers of young children, women’s 

intimate knowledge of nature has helped to sustain life in every global human 

habitat (Merchant, Earthcare, 16.) 

Her works also suggests that “women” is not a unitary category andthat Eastern feminism 

ecofeminism’s characterization of women’s relationsto nature completely misses the class/caste 

and local roots of women’s environmentalstruggles. This is an important argument, as it calls 

into questionthe possibility of a single ecofeminist identity. At the same time, however,she 

argues that women’s activism in Indian ecology movements is distinct from men’s and has to do 
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with family survival to a much greater extent, which echoes a very familiar notion of a women’s 

standpoint. She argued that, as a result of poor women’s position in both a patriarchal and a 

class/caste hierarchy, implicit in Indian women’s ecological struggles is, as .”( Nancy Hartsock 

speaks  in The Feminist Standpoint: Developing the Ground for a Specifically Feminist 

Historical Materialism, 

an attempt to carve out a space for an alternative existence that is based on equality, not 

dominance over people, and on cooperation with and not dominance over nature.(Nancy 307). 

In Lajja and Fera, Taslima Nasreen  sets out the main principles (in regards to 

ecofeminism): the closeness of women to nature; the belief that the domination of women and 

the destruction of nature have the same root cause; patriarchy; and the need to re-establish for 

nature the organic metaphor over the machine metaphor.  

Here Taslima Nasreen believes that women have long been associated with nature and that 

historically, women have had no real power in the outside world, no place in decision-making. 

Other things such as the intellectual life, the work of the mind, have traditionally not been 

accessible to women for many reasons. Some of these reasons have included society’s mentality. 

According to Taslima Nasreen, today, ecology speaks for the earth, and feminism speaks for the 

‘other’ in female/male relations. As for ecofeminism, she believes that by speaking for the 

original ‘others’, it seeks to understand the interconnected roots of all domination, and ways to 

resist the change.  

     Taslima Nasreen successfully portrayed this because of her view humans used to hold 

of the earth, they would in a way serve as constraints. ‘Mother Earth’ was seen to be alive and 

sensitive, and no one would consider destroying her in any way.  She says   that in while we are 

minor, we tend to offer to the gods of the soil and the subterranean world, perform ceremonial 

sacrifices, and observe sexual abstinence and fasting before violating what was considered to be 

the sacred earth. It is because of we belong to this land and it becomes an integral part of our 

existence. As the story in the novel advances, she gets conflicted with the mechanized change in 

the society.  

     Taslima Nasreen believes this tendency for domination over nature on the human fear 

that nature is more powerful than human beings. By controlling nature, in a way society can 

seemingly assume power over life. Thus, “women, with their biological connections with life-

giving, are a constant reminder of the reality of human mortality.” 

Taslima Nasreen’s ecofeminism’s constructive worldview replaces hierarchical dualisms 

with radical diversity and relationship, modeled on both biodiversity and the feminist emphasis 

on the strength of difference. She proposed that patriarchal cultural structures revolved around 

layers of symbol systems that justified domination. For example, they interpret the creation 

stories in the book of Genesis, foundational for Judaism, Christianity and Islam, as demonizing 

both woman (Eve) and animal (the snake).    Her novels suggest that life valuing, sometimes 

matriarchal and rarely militaristic societies existed before Indo-Aryan invaders slowly destroyed 

these cultures.   The mother goddess, whose body often birthed or constituted the earth, became 

the target of the powerful sky gods, as evidenced by her novel . 

Lajja is the story  of a Hindu family lived in Bangladesh, in the backdrop of Babri Masjid 

demolition.    Sudhamoy do not believe in any religion as he was a communist.   Sudhamoy have 

Kiron Moneyee, the suffering housewife, Maya, the practical young daughter & educated but 

unemployed Suranjan in the family.   When Babri Masjid was destroyed in India, the Hindus in 

Bangladesh faced the fear of attack from fanatic fundamentalists and many were considering an 

exodus to India.   Sudhamoy and Suranjan thought otherwise, if one is not safe at home, he is not 
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safe in anywhere in the world.   Maya on the other hand take shelter in a Muslim family.   How 

the Sudhamoy family cope with the growing situation?   How the circumstances forced them to 

change their perceptions is the book all about. 

The ending sentence of the book states, ‘…that was the way it would have to be because 
the strong mountain that he had built within himself was crumbling day by day.’  This is a true 

example of the losing number, confidence and safety for the minority in Bangladesh.   The 

author gives a lot of statistics in the book to prove that number of minority in the country has 

been systematically reduced.   At the same time, tells that this is a universal behaviour.   ‘The 

Powerful rule the powerless. 

French Lover is a message by the author to woman to liberate them self. “I feel men, of 

whichever country, whatever society, are all the same.” Taslima Nasrin permits the protagonist 

to live with men in different relations and tries to show that we cannot believe any man. Nila had 

her own experience. Her father – Anirban cheated on her mother to a mistress. He doesn’t fulfill 

her mother’s dreams and wishes. His brother Nikhil looks for a fair partner where he himself is 

brown. Her husband Kishan wanted to treat her as a servant. A friend, Sunil broke the faith she 

put in him. She finds the values of foreign land are no better. Still she explored the foreign lover, 

playing herself as a mistress. The author helped the protagonist to escape from all these clutches. 

The fate of the protagonist is very sympathetic. Whoever, she loved let her free by leaving 

from her life - Boyfriend – Sushant & Mother - Molina. Even she approached her ‘girlfriend’ 
who too opted for somebody else and stayed away from her life. In return, she runs away from 

all others. While the author tried to present all the men in the world as bad, she not knowingly 

created a character failed in all her roles. 

To disclose the “secrets of nature” Bacon suggests that “entering and penetrating into these 

holes and corners” of nature will lead to the uncovering of truth (168). During the same general 

time period, numerous European women (and men, though significantly fewer) were accused of 

witchcraft. The Malleus Maleficarum or Hammer of Witches (1486), a manual on identifying 

and interrogating witches, instructed inquisitors to “penetrate” and torture witches in order to 

discover their secrets. Merchant argues that the feminine language used for “nature” and the 

parallel violent approaches of control assigned against unruly nature and unruly women are 

obvious. Both Merchant and McFague emphasize the new (and also old), organic model of the 

cosmos developing in some areas of science and religion.  

To the conclusion it is clear that through ecofeminist approach, Taslima Nasrin succeeds in 

show casing few attributes of the ‘oppressor’ in men. She also manages to point out the clutches 

which hold back the progress of woman. ‘Love’, ‘false pride’, ‘addiction to sex’, ‘slave like 

attitude’, ‘lack of faith and integrity’ etc. are few of the hurdles woman have to overcome to 

liberate herself. Once we get freedom from one, we should not forget our mission – otherwise we 

will become prey to other traps. 
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